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Abstract
The focus of this article is a reflection on the nature of the human heart (al-qalb), human mind (al-‘aql) and 
human hand (al-yad). The heart is the place of emotion - love or hate; the mind is the place of thought - right 
or wrong; the hand is the tool of power – justice or injustice. So, the question may be asked, what is the tipping 
scale for the heart from love to hate; what makes the mind to think right or wrong; and what causes the hand to 
do justice or injustice? Then, what is the role of faith/religion in harmonizing the human heart, mind and hand? 
How can the Sīrah, the way of the life of the messenger of God, teach the human heart to love, the human 
mind to thing right and the human hand to act justly? What can man learn from the parallel lives and trials 
of the early aṣḥāb, the Prophet’s companions, and their immediate tābi’ūn, the followers? Here, the article 
introduces the way of life of two aṣḥāb: ‘Abdullah ibn ‘Abbās and Mu‘ādh ibn Jabal and one tābi‘un: Al-Qāḍī 
Shuraikh ibn Al-Ḥārith Al-Kindī, to show that the heart is not a pump that drives the blood, but it is the blood 
of love that drives the heart to love; that the mind is not a vessel to be filled, but the light to be kindled; and 
that the hand is not a tool to be abused, but a means to be used for justice. The author aims to open the way 
for a critique of the pure faith of Muslims. Indeed, the Muslims need to examine their faith in a serious way to 
find out the right exit from the current crisis of the relationship between their heart, mind and hand. Where 
is the pure faith of Muslims? Is it in their heart only? Is it in their mind only? Is it in their hand only? How can 
the Muslims connect these three into a coherent whole for the good of humanity? The good examples from the 
Sīrah might provide us with the right answer to these questions provided that the Muslims open their hearts, 
employ their minds and educate their hands. This article is trying to guide them to that direction.
Key words: heart (al-qalb), mind (al-‘aql), hand (al-yad), sīrah, taqwā, maʿrūf, aṣḥāb, tābi‘ūn, ‘Abdullah ibn 
‘Abbās, Mu‘ādh ibn Jabal, Al-Qāḍī Shuraikh ibn Al-Ḥārith Al-Kindī.  
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the Sīrah1, the life-journey of the Prophet Muḥammad, a.s., is more than a personal life of a man. Indeed,  the Sīrah represents a historic mission of the Ummah2 that was intend to be the best of nations in history. 
The best of the best of the Ummatic nation are those human characters that made it possible for the Ummah 
to be the best in concrete space and time of history.3 
 There are two criteria for good character: taqwā4 and ma‘rūf 5. The taqwā designates the protection of man 
from falling dawn, while the ma ‘rūf designates the keeping in man the spirit of right morality alive. According 
to the Qur’an, race and colour are natural features of men. These features are not the core of humanity. The 
real code of humanity is taqwā, good moral character. It is this insight of man that makes him human; it is 
this man’s ability to stand up against the storms of corruption (fasād) that makes him different from the 
rest. It is not man’s race or his colour that matter who he is. It is man’s awareness of where he did come 
from and whence he is going to that matter. Man’s acquaintance with different tribes and nations is meant to 
strengthen his taqwā, his good moral character.
1 The term „Sīrah“ is a noun of the Arabic verb: sāra, yasīru sayrun, sīratun, which means „to walk, to travel with an open eye“. Thus, the life 
is walking, traveling from one to another end. In the case of the life walking, „Sīrah“, of the Prophet Muḥammad, a.s., it is a reflection of the 
life walking as the history of the Muslim Ummah as well.
2 The term „Ummah“ is derived from the word „al-Umm„ which means mother, which figuratively means that the „Ummah“ is the center or 
axis around which people gather because of the same origin, the same beliefs and the same worldview. In the absence of a single global 
institution of Muslims, such as the „Caliphate“, the term „Ummah“ is used to encompass the integrity of the global world of Islam and 
Muslims. Some use this term as a parallel to the global term „Church“ in Christians, although the two terms do not match.
3 The fascination of the West with Arabo-Islamic literature. i.e., with the Ummah as such, has been always great. „The Thousand and One 
Nights“ captured Western Europe's cultural and popular fancy in the 1700's (first translated into French by Galland in 1704, then into English). 
Dante's „Divine Comedy“ contains reference to the Prophet's ascension to Heaven. Shakespeare in „Othello“ and the „Merchant of Venice“ 
describes Moorish subjects. Victor Hugo writes of Persians as do Boccaccio and (Chaucer). Even „Robinson Crusoe“ and „Gulliver's Tales“ 
are adaptations of „The Thousand and One Nights.“ Arabo-Islamic culture, knowledge, scholarship, and science fed the Western world's 
development for five hundred years between the tenth and fifteenth centuries“.
See, M. Cherif Bassiouni, Introduction to Islam : An Online Text, Middle East Institute, Chicago, January 24, 2012. 
4 The term „taqwā“ is derived from the root of the Arabic verb: waqā, yaqī, wiqāyatun, which means „to protect oneself“ from danger, i.e., from 
sin. Thus, the one who protects himself from sin is „muttaqī“, „pious“, and the state of his consciousness is „taqwā“, „piety“ as a protection 
from sin against God, against himself and against people, which is in the moral sense the highest degree of chastity and good character. 
5 The term „maʿrūf“ is a form of adjective from the Arabic verb: ʿarafa, yaʿrifu, ʿ arafun, which means „to know“ something, so in the moral sense 
„maʿrūf“ means to be acquainted with what everyone knows that is something moral and that this moral rule should be unconditionally 
adhered to by everyone. 
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O men, God has created you from male and female, and God made you different 
nations and tribes so that you may know each other. But you should know that the 
most noble among you is the man of taqwā, good moral character. God knows best 
and He is well informed.6 
 While the idea of taqwā in the Qur’an stands alone, the idea of ma‘rūf stands as a pair with munkar.7 Thus, 
when the Qur’an declares that the Ummah of the Qur’an was the best in history, it does so by an emphasis 
on the divine commandment to man to promote the right human cause and avoid, as well as prevent, the evil 
cause of devil.
You were the best nation in history because you were promoting the right cause of 
man and preventing the evil cause8 of devil.9 
 Putting the right cause (ma‘rūf) before the wrong conduct (munkar) shows that the right is a principle of 
human life and that the wrong conduct is an accident of human behaviour which must be under surveillance 
of those who know (‘arafa, ma‘rūf) the difference between the right and wrong in history.
 The purpose of the prophetic mission of Muḥammad, a.s, and thus his Sīrah as such, was not to rule the 
whole world in either an abstract or territorial sense, but to improve the whole moral character in humanity 
so that the mankind may rule the world with a loving heart, a considerate mind and a righteous hand. The 
Prophet Muḥammad’s, a.s, statement: „I was sent by God only to improve man’s morality” is the core of pure 
faith. But what kind of morality we are talking here? Indeed, we are talking about the morality of love, the 
morality of right and the morality of justice. All of these ideas are contained in the idea of salām, peace, i.e. 
the peace of heart, the peace of mind, and the peace of hand, from which comes the idea of the faith of Islam, 
meaning a peaceful recognition of and submission to God.
 We have selected three men from the shadow of the Prophet’s Sīrah to represent the spirit of love, right 
and justice as we try to sense the aroma of pure faith of such men. They are ‘Abdullah ibn ‘Abbās, Mu‘ādh ibn 
Jabal and Al-Qāḍi Shuraikh ibn Al-Ḥārith Al-Kindī. 
6 Qur’an, 49:13. 
7 The term „munkar“ is also an adjective from the Arabic verb of the fourth class: ankara, yankiru, inkārun, which means „to deny“ or „to 
disapprove“ of something. Thus, in the moral sense „munkar“ is what is rejected by all people as immoral, i.e., which is not recognized by 
anyone as moral, „ma‘rūf“.
8 Of course, the evil does not have an official cause. It does not have a purposeful cause either, but is rather the privation of the noble 
end because only the right cause has the noble as well as useful end. However, the munkar, which means the denial and avoidance of the 
devil’s evil plot against both God and man, indicates to the devil’s „evil cause“, which is hidden, purposeless and endless. So, the divine 
command to the possible best Ummah to avoid this devil’s plot and to save humanity from it is the right cause, ma‘rūf, that elevates it to 
the throne of the best of all. 
9 Qur’an, 3:110. 
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illustration ~ Majma ’al-Ansab: A Genealogy of the Prophet, Ottoman Turkey, circa 1715 - copy (Christie’s, London, 28 April 1998, lot 68).
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I
The people of „taqwā“, i.e. the people of high moral conscience,
are those who are capable of protecting themselves from falling into the noose of shirk, i.e. the belief in false gods.
‘Abdullah ibn ‘Abbās 
w hy did we select these two aṣḥāb, the companions of the Prophet and one tābi‘un, the immediate followerof the aṣḥāb? Is it not because they are famous and thus it’s easy to gather information about their life 
story? Or is it not because one of them was a prominent cousin of the Prophet and the other was his favourite 
companion, while the third was a favourite follower of all the four right guided caliphs? Not at all. This isn't the 
reason why we selected ‘Abdullah ibn ‘Abbās, Mu‘ādh ibn Jabal and Al-Qāḍi Shuraikh ibn Al-Ḥārith Al-Kindī for 
our examination in this paper. The reason behind our selection of these three remarkable Muslim personalities, 
whose moral characters were shaped in the shadow of the Sīrah of Prophet Muḥammad, a.s, is multi-layered / 
multi-faceted. ‘Abdullah ibn ‘Abbās was not a great man of history just because he was the Prophet's cousin. In 
fact, there were many other persons who had such a status. However, ibn ‘Abbās was unique in the sense that he 
was able to hold up his taqwā as a sign of his pure faith, a sign which protected him from falling down in the times 
of the big trials of his and the life of the nascent Ummah in Medina, Basra, Kufa and Damascus. The fulfilment of 
the Prophet's prayer for ‘Abdullah to become the most knowledgeable man of the meaning of the Qur'an was a 
predestined environment of ‘Abdullah's heart, the heart that was born three years before the Prophet's Hijrah, 
migration, to Medina. It is said that he received the Prophet's saliva in his mouth when he was presented to him 
after birth. ‘Abdullah ibn ‘Abbās migrated to Medina with his father Al-‘Abbās ibn ‘Abd al-Muṭṭalib before Mecca was 
free. It is reported that ‘Abdullah's mother Umm Al-Faḍl was the second woman after Khadījah10 to embrace Islam. 
His aunt Maymūna, the sister of his mother Ummu Al-Faḍl, was a wife of the Prophet. So, ‘Abdullah had the access 
to the Prophet’s personal life as well as his access to his prophetic mission. While in Medina with the Prophet, the 
young ‘Abdullah did not miss the opportunity to record everything that he saw and heard from the Prophet. He 
instinctively knew that each and every word and action of the Prophet one day would be an important asset to the 
Ummah. Perhaps, it was not so much of his being rationally aware of the importance of his position and his task, as 
it was the divine guidance that accompanied the needs of the Prophet. Even the Prophets cannot carry their sacred 
task alone. They need the assistance of those with loving hearts, strong minds and just hands. ‘Abdullah ibn ‘Abbās 
had all of that, but more than anything else he had the heart switched on. He possessed the taqwā that made him 
different from the rest of the intimate allies, cousins and friends of the Prophet. 
10 Khadījah (d. 619) was the first wife of the Prophet Muhammad, a.s. and the first female Muslim. Khadijah is often referred to by Muslims 
as „Mother of the Believers“.  
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concluded to be the year 1874. New York Public Library, 1946501 (reconstruction).
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 In the aftermath of the Prophet's death, ‘Abdullah ibn ‘Abbās continued to live up to the prophetic mission. 
He did not miss the occasion to gather the relevant information from the reliable companions of the Prophet, 
but also to give the truthful information of his knowledge about the life of the Prophet, peace be upon him. Not 
surprisingly, ‘Abdullah ibn ‘Abbās became the most trustworthy source not only of the Prophetic Sīrah, as the way 
of life of the entire Muslim Ummah, but also as the seat of knowledge of the divine message. Of course, there were 
knowledgeable people in Medina besides ‘Abdullah ibn ‘Abbās, perhaps more than he himself, but what made him 
unique from the other folk was his character of taqwā, his strength of spirit, his open mindedness, his ability to 
communicate with all individuals and groups for the sake of the peace and security of the Ummah. Simply, ‘Abdullah 
ibn ‘Abbās had a heart of love for God and man. He was and still is a reliable model of this love for us today if we 
want to have the right to claim that we belong to the Universal Ummah of Muḥammad, peace be upon him.
 It was the Caliph ‘Umar ibn al-Khaṭṭāb who rightly recognized the wisdom and courage of ‘Abdullah bin ‘Abbās. 
When bin ‘Abbās was yet in his teens, the Caliph ’Umar provided him a seat in the assembly of the elders of Medina, 
which was composed of the heroes of Badr.11 ‘Umar called the youth the Tarjumān Al-Qur’an, „the translator of the 
Qur’an“. The Caliph ‘Uthman also used ‘Abdullah's service not only in matters of faith, but also in subjects of social 
and political concern. Indeed, it is the public role of ‘Abdullah ibn ‘Abbās that attracted our attention more than 
anything else. As a notary of the town, he had the chance to meet all sorts of people and to learn from them the 
state of nation so to speak. He gave counsel to the people, but also, he was taking advise from them as they were 
presenting their grievances. His social and political role increasingly became important as the Muslim Community 
became dangerously divided in the aftermath of the assassination of the Caliph ‘Uthmān and the dispute between 
the Caliph ‘Alī bin Ṭālib and Mu‘āwiya ibn Sufyān in the wake of it. Indeed, ‘Abdullah ibn ‘Abbās is one of those noble 
men who did not hold the side for or against the other individuals or groups. He remained neutral and impartial. 
Sad and grieved because of the bloodshed among the aṣḥāb, the brothers of the same blood and faith, ‘Abdullah 
ibn ‘Abbās was able to speak to all, even to the dissident Kharijites.12 He was sent by the Caliph Alī to speak to the 
Kharijites before the battle in order to convince them to give up their dissidence and dissonance, and to return to 
the mainstream Muslim Community (Al-Swād Al-Aʿẓam). After a debate whether to allow him to speak or not, the 
group that was in favor of him speaking to the big crowd of the Kharijites prevailed and he spoke to them. The result 
of his communication with the staunch Kharijites was that thousands of them left the dissident camp and pledged 
the loyalty to the Caliph ‘Alī bin Ṭāliba. 
11 The „Heroes of Badr“ are participants in the battle of Badr on March 17, 624 (the 17th of Ramadan in the 2nd year of the Hijra). It was the 
first outstanding victory of the Muslims against the Meccan polytheists. The surviving Badr fighters had an honorary status in Medina.
12 The word „Kharijite“ is derived from the Arabic verb: kharaja, yakhruju, khurūjun, which means „to go out“. Thus, the Kharijites are those 
who „went out“, indeed, who „defected“ from the mainstream Muslim Community (Al-Sawād Al-A‘ẓam), referring to the Muslim groups that 
rebelled against the third and fourth caliphs, ‘Uthmān and ‘Alī, and the rulers of the Umayyad and Abbasid caliphates, beginning in 644. On 
the question of dividing the legacy of the Prophet's charism into „routinization“ („Sunnism“), „perpetuation“ („Shi‘ ism“) and „dissemination 
of charisma“ („Kharijism“).
See: Hamid Dabashi, Authority in Islam : From the Rise of Muhammad to the Establishment of the Umayyad, Transaction Publishers, London, 
1989, pp. 17-45.
  AUTUMN 2020. V  2, N . 2. - illuminatio/svjetionik/almanar - 143
illustration ~ Lami'i Chelebi, Prophet Muḥammad Preaching; in: Maqtal-i Al-i Rasul. Ottoman Turkey, 16th century (Metropolitan Museum of Art 55.121.40 
- rekonstrukcija).
ilustracija ~ L '  C , P  P  M ; : M -  A -  R , O  T , 16. ć  (M  
M   A  55.121.40 - ).
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illustration ~ Unknown author, Genealogy of the Prophet Muḥammad, Morocco, circa 1715, early 18th century (Christie's, Lot 133).
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illustration ~ The name of the Prophet Muḥammad written in the calligraphic variant of thuluth; ‘Abdullah ibn‘ Abbas; Mu‘ādh ibn Jabal; Detail 
on a fragment of a papyrus - an early testimony of a Sīra or biography of the Prophet Muḥammad, dated to the 9th century (Österreichische 
Nationalbibliothek, Vienna, A. P. 05476 Pap).
ilustracija ~ I  P  M      ; ‘A   ‘A ; M ‘ā   J ; Detalj na 
  -  č  Sī   fi  P  M ḥ ,   9. ć  (Ö  N , 
B č, A. P. 05476 P )
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 ‘Abdullah ibn ‘Abbās did not attend a formal school for teacher training, but he became a teacher. Indeed, he 
became a school in his own right, where people could learn from him the science of tafsīr, the Qur’anic exegesis; 
fiqh, the Islamic law; and maghāzi, the prophetic biography with an emphasis on the spread of Islam. It is because 
of his exceptional knowledge of the insights of the Qur’an that ‘Abdullah ibn ‘Abbās was designated as one of the 
four honorable aṣḥāb called ’ ibādullah, the „Servants of God“, the other three being ‘Abdullah ibn ‘Umar for his 
knowledge of Ḥadīth, the tradition; ‘Abdullah ibn ‘Amr for his piety; and ‘Abdullah ibn Zubayr for his courage. 
 We can count many more of ‘Abdullah ibn ‘Abbās’ personal and public virtues, but the main purpose of this 
encounter with this great sahābī is to grasp his character of taqwā represented in his guiding thoughts about 
different issues of human nature. It is interesting how he defines the nature of sin. He thought that there 
is something about the sin that is more vicious than the sin itself. It is the lack of shame of a sinner. This is 
more poisoning to the heart and soul of man than the sin itself. As we know, Cain felt ashamed of his sin after 
he realized that a raven came to teach him how to bury his brother Abel, but Anders Breivik who killed eight 
people by detonating a van bomb in Oslo, then shot dead 69 boys and girls on the island of Utøya, Norway, 
did not have a slight remorse for his murderous sin. Similarly, those who kill hundreds of innocent people on 
streets, in mosques, churches and synagogues have no regret or shame. On the contrary, they are proud of 
their massacre. 
 This mindset, pathology and psychology, is possibly scarier than anything else. Indeed, the observation of 
our great teacher ‘Abdullah ibn ‘Abbās’ about the graveness of the state of shamelessness of the sinner in the 
aftermath of his grave sin is an alarm to us today to be aware of the sickness of the heart, mind and hand of 
man. The cure of this sickness lies in returning back to the basics of humanity, the humanity that we find in the 
guidance of this noble man. He is telling us once again about the paradox of the man’s fear of the wind which 
might unveil the curtain of the door while he is committing the sin rather than the fear of God who is watching 
him all the time behind the veil. This state of man’s mind is worse than the sin he is about to commit. 
 Following this line of thought, ‘Abdullah ibn ‘Abbās’ explains that an evil deed causes darkness in man’s 
heart; dullness in man’s mind; weakness in man’s hand; and hatred in man’s soul towards God’s creation, 
whereas a good deed brings light into man’s heart; effulgence in man’s mind; strength in man’s hand; and 
love in man’s soul towards humanity. In addition to that, ‘Abdullah ibn ‘Abbās’ remarks that remorse over 
an evil propels a person to abstain from it; pondering over good urges a person to do it. Therefore, he 
teaches us, that a person who has the following four qualities is a winner: honesty, modesty, good character 
and gratefulness. 
 Finally, let us listen to the insightful guidance of ‘Abdullah ibn ‘Abbās when he said that there are five things 
that are equal or even more preferable for man to do than to engage in an action of militant jihād: first, man 
should speak right in right time, meaning that he should not speak about matters that do not concern him 
because this amounts to futility, and it may well be a sin; second, man should not dispute with a foolish or 
forbearing person, the forbearing person may cause him to become angry and the foolish person may offend 
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him; third, man should speak about his brother in his absence as he would like him to speak about him; man 
should pardon his brother for the things which he would want him to pardon him; fourth, man should treat 
his brother as he would like him to treat him; and, fifth, man should do deeds like a person who is fully aware 
that he will be praised for his good work and be rebuked for his evil doing. 
II
Knowledge is a comforting friend in times of loneliness!
Knowledge is the discerning proof of what is right and what is wrong!
Knowledge is your most powerful sword against an enemy!
Knowledge is your most dignifying clothing in the company of close friends!
‘Mu’ādh ibn Jabal
i f  the honorable aṣḥāb ‘Abdullah ibn ‘Abbās is a good example, (uswah ḥasana), for the sobriety of human heart  taqwā, while the honorable aṣḥāb Mu‘ādh ibn Jabal is a good example for a clarity of human mind (ma‘rūf). 
In Ibn ‘Abbās’s taqwā we find the highest degree of human conscience protecting man from the stigma of „Adam’s 
fall“;13 in Ibn Jabal’s ma‘rūf we find the highest degree of human cognition that enables man to make the right 
decision. Ibn ‘Abbās had an insightful eye of the heart; Ibn Jabal had a cognitive sense of mind. Ibn ‘Abbās was 
the Prophet’s closest cousin of a special care; Ibn Jabal was one of the Prophet closest friends of a special 
love. Ibn ‘Abbās was born in Mecca; Ibn Jabal was born in Medina. Ibn ‘Abbās’s life represents the struggle for 
the salvation of the soul of Mecca; Ibn Jabal’s life represents the struggle for the strengthening of the mind of 
Medina. ‘Ibn ‘Abbās was raised by the Prophet’s right hand; Ibn Jabal was guided by the Prophet’s right word. 
Ibn ‘Abbās stayed in Medina with his eye at Mecca, his birthplace; Ibn Jabal was sent to Yemen with his eye at 
Medina, his birthplace. 
 Both Ibn ‘Abbās and Ibn Jabal were at the forefront of a taskforce of Muḥammad, a.s,, namely the prophetic 
mission in Mecca, Medina and beyond. For Ibn ‘Abbās it was not necessary to carry out his wisdom personally 
beyond Medina. The vibration of his knowledge and wisdom was spreading by its own right. On the other hand, 
the Prophet Muḥammad, a.s,, sent Ibn Jabal to Mecca, after its liberation, to help his deputy Atta ibn Usay 
there to teach the people about the fundamentals of dīn. However, the story of Ibn Jabal’s mission in Yemen 
is the most enlightening one. His mission to Yamen marked a break ground for an edifice of the whole of 
Islamic jurisprudence. Ibn Jabal’s answers to the Prophet’s questions as to how he will judge in Yemen made 
13 The „fall of Adam“ (ar. hubūṭ) is the paradigm of the persecution of Adam and his wife Eve from the Garden of Eden to Earth. Some 
Qur'anic exegetes interpret „fall“ not in a physical and spatial sense from Heaven to Earth, but as a „fall“ in a spiritual sense, that is, the 
Almighty God degraded the spiritual position of Adam and Eve, as a sign of their „fall“ in disregard for Divine moral laws. Some, on the other 
hand, interpret „Adam's fall“ as a man’s desire to descend to earth in order to feel happiness in devotion to the Almighty God in the midst 
of severe earthly trials.
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the principle of ijtihād legitimate and the use of common sense in matters of human life, based on his insight, 
was fully recognized later. „I will rely on the Qur’an and the Sunnah for my judgment“, he said to the Prophet. 
„But if you find neither in the Qur’an or in the Sunnah the answer to the questions people ask, what would you 
do then?“ asked the Prophet. „Then, I will exercise ijtihād to make up my mind,“ Ibn Jabal promptly replied. And 
Prophet Muḥammad, a.s, said: „Thus, let it be so“. 
 
 However, there is a sad part of the story of Mu‘ādh’s departure to Yemen. The Prophet said: „O Mu‘ādh, 
perhaps you shall not meet me again after this year. Perhaps when you return you shall see only my 
mosque and my grave.“ Indeed, when Mu‘ādh ibn Jabal came back from Yemen Prophet Muḥammad, a.s, 
had passed away, but the Ibn Jabal’s mission did not stop there. The Caliph ‘Umar had a new mission for 
him. He sent him to the people of Banu Kilāb to allocate their stipends and to distribute their alms, giving 
of their riches to their poor. It is said that Mu‘ādh’s wife complained to him because he was not bringing 
her gifts as a reward for his job. Mu‘ādh replied that he couldn’t because he had a supervisor over his neck 
appointed by the Caliph. When the Caliph ‘Umar heard about Mu‘ādh’s reply to his wife, he summoned 
him to check who was that supervisor on his behalf while he did not appoint one. Mu‘ādh was somewhat 
embarrassed but explained to the Caliph that it was the only reasonable answer to his wife to leave him 
alone in his honorable task. The Caliph ‘Umar guessed the Mu‘ādh’s shrewdness with his wife and awarded 
him with special gifts. 
 Only great men are capable of carrying the heavy burden of the Ummah. Even their short lives make 
long marks on the soul and mind of the Ummah. Mu‘ādh ibn Jabal was one of the great men of the Muslim 
Ummah who lived short, but left long-lasting mark on the soul and mind of the Ummah. His valuable ḥadīth 
reports are important in number and in content. But, the character of Mu‘ādh’s heart, the power of his 
mind and the justice of his hand make him one of the greatest men in history. In less than four decades of 
his life Mu‘ādh ibn Jabal achieved more than many people who lived twice as long. His death in Palestine 
after a plague carries a special meaning for a man who devoted his life to a cause that was bigger and 
longer than his life. Thus, the life of Tarjumān al-’Aql is the best parallel to the life of Tarjumān al-Qur’an. 
In these two tarjumāns, i.e. the translators of heart and mind, we find the connection between the cause 
and effect of taqwā and ma‘urūf, i.e. protection from falling down and keeping the pace of moving on a 
positive energy of the Ummah to live a decent life. The lives of ‘Abdullah ibn ‘Abbās and Mu‘ādh ibn Jabal 
as shaped in the shadow of the Prophet’s Sīrah are the best proof of the claim that the pure faith is a great 
motivation for a good heart, a sound mind and a right hand of man of all times. 
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illustration ~ Unknown author, The imprint of the foot of the Prophet Muḥammad, folio 70: A collection of sūras, prayers, and other religious 
writings, Medina, Arabia, (Inferred) 1872. New York Public Library, 5059922.
ilustracija ~ N z  , O   P  M ,  70: Z  ū ,     , M , A , 
z č      1872. . N  Y  P  L y, 5059922.
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III
One hour of justice is better than sixty years of worship (ibādat)!
Even if I ruled in favor of an offensive (ẓālim), he should await a punishment!
And even if I ruled against an offended (maẓlūm), he should await a justice!
Al-Qāḍī Shuraikh ibn Al-Ḥārith Al-Kindī
perhaps we could stop here, but then our story from the Sīrah would be short of delivering the message of  today. Therefore, we have to bring here a witness of the witnesses of the Prophet’s mission. We have to 
highlight one of the best hands of justice, if not the best of all, namely the Yemeni judge Al-Qāḍī Shuraikh ibn 
Al-Ḥārith Al-Kindī in order to grasp the veracity of the whole message. We are not concerned with his dates 
of birth and his lifetime, which is more than one hundred years. We want to connect Al-Qāḍī Shuraikh with 
his teacher Mu‘ādh ibn Jabal who gave him the first lessons about the meaning of pure faith. Al-Qāḍī Shuraikh 
neither saw the Prophet nor heard from him immediately. Al-Qāḍī Shuraikh heard it from the Prophet’s 
mediator Mu‘ādh ibn Jabal. Here is the whole point we want to make: the message that is well understood and 
successfully carried out by its mediators beyond the borders of its initiators is a genuine message. It is the 
sense of the meaning of a ḥadīth in which it is reported that the Prophet Muḥammad, a.s, said that his bothers 
will be close to him in the hereafter. The aṣḥāb, of course, asked the Prophet to tell them who are his brothers. 
The Prophet told them that his brothers are those who did not see him, but believe in him as if they saw him. 
There is no difficulty in guessing that those who profess today the two shahādah of lāilāhe illallāh, muḥammad 
rasūlullāh are the Prophet’s brothers who might be close to him in the Hereafter. They are the ones who did 
not see the Prophet, but believe in him as if they saw him. They receive the Prophetic message of the Qur’an 
and the Sunnah through mediators who are designated to be the heirs of the Prophetic legacy. They are called 
the ulamā’ of the Ummah. They are supposed to be the tarjumān, the translators of truth, which is in the Qur’an 
and in the Sunnah. Indeed, they are the hearts and minds of the Ummah who can make the right hands for the 
good of humanity.
 The honorable ṣaḥābī ‘Abdullah ibn ‘Abbās was a teacher of human heart, the honorable ṣaḥābī Mu‘ādh 
ibn Jabal was a teacher of human mind, the honorable tābi ‘un Al-Qāḍī Shuraikh ibn Al-Ḥārith Al-Kindī was a 
student of both the teacher of heart and the teacher of mind who taught him how to become a right hand that 
would keep in man right moral (ma‘urūf) and prevent him from wrong cause (munkar). Al-Qāḍī Shuraikh ibn Al-
Ḥārith Al-Kindī did that in the most honourable way so that we have before us a hard proof that the pure faith 
of heart and the pure faith of mind are preconditions for the pure hand of justice. 
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 With the Almighty Allah’s grace, the Prophet Muḥammad, a.s., offered to the whole humanity his pure faith from 
the pure well of Sharī ‘ah, i.e. the path to the well of wisdom from God. The purity of faith is the core concern of the 
last Covenant of God with men, the Qur’an. The keepers of this purity of faith are those who have the pure heart, 
tawqā, who have the pure mind, ma‘uruf, and who have the pure hand, the resilience to the corruption (fasād) of 
the pure faith of man. The Sīrah of the Prophet Muḥammad, peace be upon him, is nothing else but a deep ocean, 
where the pearls of pure faith are laying down to be picked up for the necklets to be put once again on the neck 
of the Ummah that was once declared to be not only the best but also the most beautiful in history.
 I have picked up three such pearls from the ocean of the Sīrah to show that it is possible to regain a confidence 
in the pure faith provided that it finds its space in the heart, in the mind and in the hand of the Ummah. Without 
a proper heart-mind-hand coordination there can be no historic success of the Ummah. We can see that a 
disconnection of these three waves, heart-mind-hand, of communication is disastrous for the Muslim Ummah.
 Here is a practical example of the connection of heart-mind-hand operation in the light of pure faith. It is 
reported that Al-Qāḍī Shuraikh ruled against an expectation of the Caliph ‘Umar regarding a horse he had 
purchased. The horse was hurt whilst ridden and ‘Umar wanted to return him to the owner. Al-Qāḍī Shuraikh 
gave the verdict that this was not rightful if the horse was ridden without the permission of the owner. The 
Caliph ‘Umar was not fully pleased but accepted the ruling as just. One would expect that the mighty hand of 
the Caliph ‘Umar would punish the young and inexperienced judge, who acted naively in the spirit of his pure 
illustration ~ Caliph ‘Alī bin Ṭālib with witnesses (his son and servant) before Judge Al-Qāḍī Shuraikh. - 14th century. 
ilustracija ~ H  ‘A ī  Ṭā    (    )   A -Qāḍī S  - 14. ć .
  AUTUMN 2020. V  2, N . 2. - illuminatio/svjetionik/almanar - 159
heart and mind. But, the hand of the Caliph ‘Umar was pure before it became mighty and dirty. Instead of a 
punishment for his impertinence against the sovereign power, the Caliph ‘Umar rewarded the Al-Qāḍī Shuraikh 
ibn Al-Ḥarith Al-Kindī as the qāḍī of Kufa. This was just a beginning of a long career, some say the longest in 
Muslim history, as his judicial performance spanned sixty years during the reigns of the Caliph ‘Alī bin Ṭālib, 
Mu‘āwiya and Yazīd ibn Mu‘āwiya. Probably, it is this length of his judicial duty that prompt him to say that one 
hour of justice is better than sixty years of ‘ ibādah, worship.
 If the case of the Al-Qāḍī Al-Shuraikh with the Caliph ‘Umar was an isolated incident, we would not be able to 
conclude that it was a matter of the real coordinative action of heart-mind-hand in the light of pure faith. But 
we have a similar case with the Caliph ‘Alī who had a dispute with a Jew, who allegedly had his stolen shield. The 
Caliph instituted a claim in the court of Al-Qāḍī Al-Shuraikh, who asked him to provide witnesses. The Caliph ‘Alī 
pointed out to his son as his witness and his free servant. However, this kind of testimony was not acceptable 
to the honorable qāḍī. The qāḍī explained to the Caliph that a son cannot be a witness in favor of his father in 
his dispute with another, nor a servant, whether free or not, can be a witness in favor of his master. So, Al-Qāḍī 
Al-Shuraikh dismissed the Caliph ‘Alī ’s claim. Again, one would expect that by doing so the qāḍī had finished 
his judicial career. On the contrary, the Caliph ‘Alī was cheered by the fact that he saw before himself a man of 
strong character who didn’t care what the political power thinks when the right judgment of the pure heart in 
coordination with the pure mind is concerned. This is the way how an adversary becomes your friend. Due to 
this extraordinary experience of justice, the said Jew returned the stolen shield to the Caliph ‘Alī. For the first 
time the Jew sensed the whiff of pure faith. As a result, he embraced the new faith with all his heart and mind. 
He sacrificed his life at the battle of Ṣiffīn as a sign of his loyalty to the Caliph ‘Alī.
 Finally, Al-Qāḍī Shuraikh imprisoned his own son on the charges of corruption and abrogation of justice. „You 
are dearer to me, my son, than the whole world, but Allah Almighty is even dearer to me than you“, said Al-Qāḍī 
Al-Shuraikh, the great man of pure faith in pure Yemen at the time. As a father Shuraikh, the qāḍī, didn’t neglect 
his fatherly care. He was bringing his son food in the prison to teach him how to differentiate the duty of private 
care for family from the responsibility for the public good of the nation. Indeed, before it was placed at the 
entrance of the faculty of law of The U.S. Harvard University, this verse of the Holy Qur’an was in the pure heart 
and mind as well as in the pure hand of the great Al-Qāḍī Shuraikh ibn Al-Ḥarith Al-Kindī:
O you who believe, you should be persistent in standing firm for justice as God’s 
witnesses, even if it be against yourselves or your parents and relatives. Whether one 
is rich or poor, God is more worthy of both. So, follow not [personal] inclination, lest 
you not be just. And if you distort [your testimony] or refuse [to give it], then indeed 
God is informed and aware of what you do.14 
14 Qur’an, 4:135.
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Conclusion
Of course, we do not pretend that we have found the final solution for the today’s crisis of the Muslim Ummah, 
but we tried to highlight the problem that might lead us to think seriously to find a solution for it through some 
instances from the Sīrah. It is apparent that today’s problems lie in the lack of communications between the 
power of faith and the power of mind and the power of hand. It is evident that neither in the individual nor in 
the collective conscience of Muslims we can recognise a constant coordination between these three powers of 
their spiritual and physical performance. The difference between the critique of pure reason and the critique of 
pure faith is that the reason has its limitations and the critique of these limitations is comprehensible by the 
reason itself. The faith, on the other hand, seems not to have its limitations and, thus, the critique of pure faith 
is inconceivable. It seems as if the faith is neither measurable by internal nor by external measures. 
 But, is that really so? Is it not possible to put faith, I mean the Muslim faith, under precise measures both 
internally and externally? 
 Is it not plausible to initiate in our discourse the critique of pure faith with an aim of defining its limits in the 
real-world affairs of our times?
 Is this not the time that the Muslims think hard to see how they can translate the power of pure faith into the 
power of useful reason, into the power of fair hand?
 To achieve that goal we have good examples in the Sīrah of the Prophet, in the hearts of the aṣḥāb, in the 
minds of the tabi’ūn, in the hands of the rightly guided caliphs and in the good will of the Ummah, who are 
waiting to see her heads find the way for an effective communication between these three powers, the power of 
faith, the power of the mind and the power of the hand. It is time to harmonize the Muslim heart, mind and hand 
for the good of the Muslim Ummah and the whole humanity as well. We must start now. Allah Almighty has given 
us everything we need. It is now time that we do our job. Allah is watching us!15
 The honourable ‘Abdullah ibn ‘Abbās, Mu‘ādh ibn Jabal and Al-Qāḍī Shuraikh ibn Al-Ḥarith Al-Kindī were fully 
aware of that. 
 Are we aware of that today?
15 Note: With some modifications and additions, the main ideas of this article were introduced at the17th Conference of the Royal Aal 
al-Bayt Institute for Islamic Thought in Amman, October, 2016. 
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